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Abstract:

Bengal is a land of cultural synthesis which flourished from earlier period with a
distinct regional identity. Ancient Bengal contained the lands of Tripura, Assam,
Samatata, Harikela and etc which gave it a broader shape. Many political dynasties
like Maurya, Gupta, Pala, Sena and other important independent kings ruled here. The
earliest mention of ‘Vanga’ Janapada is found from a Jain text named
‘Bhagavatisitra’. The Roman and Greek Geographers also tell about ‘Gangaridae’
region which is probably identified with the Ganges delta of Bengal. Religion is the
integral part of the culture of Bengal. In early-medieval period the popularity of
Buddhism in Bengal was started to decline after the end of the Palas. Jainism never
took an important place in the religious belief of Bengal. In this period three Puranic
religions e.g. Vaisnavism, Saivism and Saktism became popularized. Codification of
Puranas and the growing concept of Dana helped these religions to be famous. The
wave of Bhaktism affected the minds of common people in a massive way. Beside
these main cults many minor deities were also took place in the culture of Bengal. The
literary and archaeological sources especially the inscriptions mention about those
unimportant gods. The Vedic gods like Indra, Agni, Vayu, Strya, Chandra and etc
lost their importance after the later Vedic phase but they are mentioned in Bengal
Inscriptions. Also beside them Brahma, Ganapati, Dikpala, Kartikeya, Kuvera,
Kamadeva, Navagrahas and so many are worshipped in Bengal. Numerous
inscriptions such as Khalimapura copperplate of Dharmapala, Nalanda copperplate of
Devapala, Badala Pillar inscription and Bhagalapura inscription of Narayanapala,
Vangarh Prasasti of I Mahipala , Sahitya Parisada copperplate of Visvartipasena,
Idilpore copperplate of Kesavasena, Kamauli copperplate of Vaidyadeva,
Pashimbhaga copperplate of Srichandra etc mention about these gods and their
religious roles in society. Interestingly we find some kinds of divisions concerning
their position. Brahma is an important part of Trimiirti concept but he never became
so much popular like Ganapati and Strya in early medieval Bengal. Ganapati and
Siirya were worshipped with Visnu and Siva. In maximum Hindu ceremonies are
started with the hymn of ‘Ormdasadikapalebhyo Namah’. It is the praise of
Dasadikpalas. But in Bengal no specific religious communities were born concerning
these minor deities. Epigraphs say about the presence of temples belonged to Brahma
and Siirya. Sculptures and images of many deities are found from this region.
Actually the kings and rich people donated villages and lands to the brahmanas
especially for the maintenance of temples. For this reason in their inscriptions the
minor deities get placed as the symbol of their religious tolerance. | want to focus in
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my article on early-medieval Bengal inscriptions which tell about these above
mentioned minor deities. Still in today some of them are worshipped with a new and
changing manner. So they had a great impact not only on Bengal’s culture but also in
the various parts of Subcontinent.

Key-Words: Bhakti, Dharmachakra, Dikapala, Durbasa Community, Gangaridae,
Hiranyagarbha, Kaliyuga, Magadvijiya , Parnichoponisada, Saptamatrikas, Sodosa
Mahadanas, Trimurti, Trinayana, Triveni Sangama, Vali-Charu-Satra, Vanga
Janapada

Introduction:

Bengal is a cultural zone of Indian Subcontinent which has a broader history. Bengal
was very much famous and rich region of India existing from ancient to early-
medieval period. The land of ‘Bengal’ had its own ‘Regional Identity’ which carried
some region-specific geographical features.® In the eastern part of India the Bengal
region was situated in ancient times with deep forests, highlands, rivers, plain lands
and mountains. As ‘Niharranjan Ray’ puts in “...... at one extreme are the very high
mountains, at the other the sea and on the both sides the hard hilly country within all
the land is plain’.2 It was also intakes the regions of ‘Tripurd’, ‘Assama’, ‘Samatata’,
‘Harikela’ etc many which get freedom in modern era. The ‘Ganges-Brahmaputra’
Delta and ‘Bay of Bengal’ led the economic prosperity of Bengal. So it is clear that
Bengal was started became famous in Indian history from early times but mainly it is
highlighted in early-medieval phase. Many political dynasties such as ‘Mauryas’,
‘Guptas’, ‘Gauda Dynasty of Sasanka’, ‘Palas’, ‘Senas’ and so on ruled here. Bengal
was connected with the countries of ‘South-East Asia’, ‘Persia’ and ‘Arabia’ and with
many especially for ‘Muslin’ trade. The antiquity of this region goes back to the
period of Mahajanapadas where a Jain text ‘Bhagavatisitra’ clearly mentions the
appearance of ‘Vanga® Janapada.® Also the Greek and Roman Geographers tell about
‘Gangaridae’ region which is identified with the Ganges Delta of Bengal.

Not only polity and economy but also Bengal had a history of religious synthesis.
Buddhism, Jainism and Brahmanism were spread here in a larger scale. But from
early-medieval times Brahmanism was started to become very much popular among
the mass. In this time the Puranas were codified and also the kings gave lands,
villages to the brahmanas. For these reason ‘Brahmanya’ and ‘Pauranic’ religions
were get popularity from this period. It is also seen that the Vedic deities were started
to obsolete such as ‘Indra’, ‘Agni’, ‘Varuna’, ‘Mitra’ etc. Instead of them the minor
deities of Vedic literature became major gods and goddess in early-medieval Bengal.
The wave of ‘Bhakti” movement affected the presence of ‘Visnu’ and ‘Siva’ which
grew as popular cults. ‘Vaisnavism’, ‘Saivism’ and ‘Saktism’ took the main place in
all religions of Bengal. For sometimes Buddhism was flourished in ‘Pala’ domain but
after them it lost its position. Many literary and archaeological sources clearly discuss
about the numerous deities of Bengal. Especially the ‘Pala’ and ‘Sena’ rulers
patronized the poets and scholars who wrote these kinds of texts. But a major source
is inscriptions which depict the political, religious and cultural thoughts of Bengal
kings. In this article the minor gods of Pauranic religions like ‘Brahma’, ‘Ganapati’,
‘Dikpala’, ‘Kartikeya’, ‘Navagrahas’ and etc are mentioned by the help of the
inscriptions. They did not get important place in religious system but they existed
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parallel with the flow of main religions of Bengal. They had a great impact on culture
of early-medieval Bengal.

Brahma: At first we focus on the cult of Brahma. In ‘Rgveda’ we find the mentions
of ‘Brahmana’ as a symbol of ‘Ritvika’and it is identified with Brahma. He is the
integral part of ‘Trimurti’ concept. He was famous in various names such as
‘Prajapati’, ‘Vrhaspati’ etc and sometimes identified with ‘Visvakarma’ in Vedic
period. In Bengal inscriptions Brahma was mentioned several times. ‘Nidhanpura’
copperplate inscription of Kamriipa king ‘Bhaskaravarmana’ (ca. 600-650 AD) tells
about Brahma. * This copperplate of 7" century AD gives a detailed account of land
grants given to Brahmanas. He donated ‘Mukutika’ village for the maintenance of
‘Kalasapata Siva’ temple. It tells that Bhaskaravarmana was born by the hold of
‘Lotus God” Brahma. He was compared with Brahma. In this inscription Brahma
mentions as a creator and destroyer of world which is very much contradictory in
view.

“Jagadudayakalpanastaymayhetuna Bhagavata Kamalasambhavena™ //

It is also known that Brahma in first times with Visnu and Siva mentioned in
‘Maitreniya Upanisada’. Brahma is the second creator of Universe as described in
‘Mahabharata’ and Purapas. He is also known as ‘Vedantha (God of Vedas),
Gyanesvara’ (God of Knowledge), ‘Chaturamukha’ (Four Faced), ‘Svayambhi’
(Selfborned), ‘Brahmanarayana’ (Half Brahma and Half Visnu) and etc as well as he
was connected with the myth of ‘Kama’ and ‘Hiranyagarbha’ (The Cosmic Egg).
‘Badala’ or ‘Garuda’ pillar inscription of Pala king Narayanapala (ca. 817-917 AD)
tells about Brahma. After the death of Pala king Devapala, nine brahmanya ministers
became very powerful who influenced the kings very much. The Buddhist Pala rulers
made their post hereditical which is a unique specimen of their power who influenced
the Buddhist Pala emperors in great ways that they donated many things to the
brahmanas. Here a brahmana named ‘Gurava Misra’ erected this Garuda pillar and
wrote this inscription on it. It describes the genealogy of the ministers. Also it
mentions about Prajapati Brahma. Gurava Misra claims that Brahma was born in his
clan as a father and son. By this description actually he legitimized his clan. Also this
pillar inscription describes about the donation of king Narayanapala. He donated
many villages to build a temple for god ‘Nannanarayana’. But in other side he also
erected a Saiva temple. He patronized Vaisnvism, Saivism and Buddhism. This pillar
is discovered from the village ‘Badala’ in Din3ajpura district of Bangladesa in 1780
AD. We know that First ‘Charles Wilkins’ and then ‘Kielhorn’ translated this
inscription. One of them a Sloka mentions about the glory of Brahma.

“Pitrtvarh Svayamasthaya Putratvamagamata Svayam

Brahmeti Purusana Yasya Varhée Jaiicha Prapedire”. °

‘Bangarh’ Prasasti is another source which mentions about Brahma. ® It discovered
from ‘Bangarh’ of Dinajpura district of Bangladesa. It belongs to Pala king I
Nayapala (ca.1027-43 AD). There is a ‘Dharmachakra’ symbol above on this
inscription. It tells about ‘Durbasa’ community of Saiva saints. A priest of this
community Vidyasiva established ‘Golgi Math’ which was different from ‘Golki
Math’ of Jubbulpore which founded by another Saiva saint Visvesara. Pala king
Mabhipala (ca. 977-1027 AD) the father of Nayapala, gifted a monastery to Indrasiva
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which is corroborated by this inscription. Archaeologically, it is proved that a Saiva
monastery was situated at ‘Bangarh’ in Pala period. Indrasiva did °‘Sodosa
Mahadanas’. His heir Sarvasiva was the guru of Nayapala. Sarvasiva’s heir Miirtisiva
established a temple which is famous in now-a-days as ‘Sivavati’. This temple was
also known as ‘Bhavani’ temple. King Also Nayapala donated a village named
‘Kuruttapallika’ to a brahmana ‘Krisnadityasarma’. This inscription is started by the
salutation of jagatamata ‘Charchika’ which depicts the connection of Pala kings with
Sakta religion. After the death of Mirti§iva his heir Ripasiva built an image of
Marti$iva. Building of an image of a person was unique in early-medieval Bengal.
Also, this inscription reflects the art and architecture of ancient Bengal. From this
Prasasti, it is clear that Mahipala and his son Nayapala patronized brahmanical
religion. This inscription mentions Brahma as ‘Dhata’.

‘Krsnadvarika’ temple inscription of Nayapala tells about god Brahma. It is
discovered by Alexandar Cunningham. It contains total 29 lines. This inscription
bears the glory of Lord Visnu and construction of Krsnadvarika temple. It mentions
Brahma as ‘Prajapati’. It tells that Prajapati fulfills the wishes of brahmanas and lived
at ‘Gayadham’. ' For this reason sometimes Gaya tirtha is called as ‘Brahmapuri’.
Also Narasimmha temple inscription clearly highlights that ‘Vedha’ (Brahma) created
this purified place Gaya.

Pala emperor III Vigrahapala’s (ca. 1043-70 AD) an inscription is discovered from
‘Gaya Aksayavata’ temple. He ascended the throne after death of his father Nayapala.
Also in his period many political powers like ‘Calukyas’, King ‘VI Vikramaditya’,
‘Orisa’ region etc attacked Bengal. From his period the Palas were started to decline.
In this inscription Brahma is called as ‘Prapitamahe$vara’. ® Also above king erected a
temple for Brahma which is corroborated by this inscription. The presence of the
temple of Brahma was very rare in ancient India not only Bengal. This also tells about
various names of Brahma such as ‘Gathesa’, ‘Kanake$vara’, ‘Ambujabhava’ etc. In
this mentioned temple actually the images of ‘Brahma’, ‘Visvariipe$vara’,
‘Gadadhar’, ‘Suklavanu’, ‘Grdhresa’, ‘Sujanardana’ and ‘Vatesa Devamirti’were
established which is corroborated by this inscription. ‘Sahitya Parisada’ copperplate
of Pala king Visvartipasena (ca. 1206-1225 AD) %and ‘Idilpura’ Pradasti of king
Kesavasena'® (ca. 1225-30 AD) mentions Brahma as a ‘Vagiévara’. Even many
sacrifices were held at ‘Triveni Sangama’ of Prayaga for praying and pleasing of
Brahma. It also identifies the popularity of Brahmanya religions in early-medieval
period in Bengal and also whole over India.

Not only the Palas but also in the inscriptions of Senas he is glorified. A famous Sena
inscription is ‘Vijayasena’s (ca. 1098-1160 AD) ‘Deopara’ prasasti which is belonged
to above mentioned king. It is found from the village of ‘Deopara’ in Rajsahi district
of Bangladesa. It mentions about an installation and beauty of ‘Pradyumnesvara’
temple. It was a Saiva temple. * Also it deals with the genealogy and origin of the
Senas. It was written by a poet ‘Umapati Dhar’. Here mainly Saivism was popularized
but also the cult of Brahma worshipped. Here he is reflected as a creator of Universe
along with other minor deities. Beside the Pala and Sena emperors the ‘Chandra’ and
‘Deva’ dynasties of South-Eastern Bengal also worshipped to Brahma. ‘Pashimbhaga’
copperplate of king ‘Srichandra’ (ca. 930-75 AD) is the most important source to
understanding this religious process which spread besides the existence of
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Buddhism."” Srichandra was the king of Harikela region of eastern Bengal who
expanding his empire to encompass the kingdoms of ‘Vanga’ and ‘Samatata’. The
Harikela army of Srichandra successfully fought with the ‘Palas’ and possibly the
‘Kambojas’ of the northern Bengal. His army went to ‘Devaparvata’, capital of
Samatata region. Also Srichandra built a monastery for worshipping Brahma.
“Srichandrapura Bhidhanmybrahmapurarh Parikalpya Etosmin

Srichandrapure Brahmane Etonmatha Prativadha” //

It is interesting to note that in 10" century Bengal built a monastery for Brahma is
very unique. Also another inscription of Srichandra is ‘Kedarapura’ copperplate
where Brahma describes as ‘Vedha’. ‘Varmana’ dynasty of Bengal took power in
‘Vikramapura’ region after the decline of ‘Chandras’ there. A king of this dynasty
‘Harivarma’ became powerful who was contemporary of Pala ruler Ramapala. His
minister Bhavadevabhatta wrote ‘Bhuvane$var’ Pradasti from which we come to
know about ‘Virinichi’ who is actually identified with Brahma. 13

Above all of these inscriptions different names of Brahma is noticeable such as
‘Svamvu’, ‘Kamalabhavapadmajoni’, ‘Dhata’, ‘Vidhata’, ‘Prajapati’ and etc who is
expert in four Vedas. It is also remembered that behind all names Pauranic stories are
codified which legitimized his power. ‘Saurapurana’, ‘Matsyapurand’,
‘Visnupurana’, ‘Vanaparva’ and ‘Anusasanaparva’ of Mahdabharata, ‘Ayodhyakanda
and Uttarakanda of Ramayana’ also describe many mythological stories of Brahma.
Actually Brahma was four headed but Siva cut his head and for this reason he became
turned into three headed god which corroborated from ‘Vamanapurana’,
‘Kirmapurana’, ‘Padmapurana’, ‘S’ivapurdna’ and ‘Skandapurana’. It is also
believed that Brahma did ten sacrifices at ‘Varanasi’ and particular that place where
the sacrifices held became famous as ‘Dasasvamedhghat’. But which is important is
that the presence of a religious community of Brahma in Bengal. Also monasteries
and temples were built for his worship and living for disciples. It is seen that the cult
of Brahma never popular in a massive way like ‘Vaisnvism’ and ‘Saivism’.
According to Puranas Brahma made his wife ‘Gayatri’ instead of ‘Savitri’. For this
reason Devi SavitrT cursed him that his cult would never be accepted as a major way.
The worship of Brahma was prevalent especially in the ‘Srihatta’ region which was
South-Eastern Bengal.

Ganapati:

Ganapati is a deity which frequently mentioned in Bengal inscriptions. We find the
mentions of Ganesa in ‘Nidhanpura’ copperplate of Kamrapa king Bhaskaravarmana.
Y Here the genealogy of this king’s dynasty is described. Son of king
‘Kalyanavarma’, Ganapati is compared with Lord Ganes$a. In this inscription two
features of Ganapati’s are described. At first he is mentioned as a donor from whom
his ‘Sidhivinayaka’ form is come. Second feature is his destroyer form where he
destroys the ‘Kaliyuga’.

‘Narayanapura’ copperplate of I Mahipala (ca. 913-44 AD) tells about an erection of
an image of ‘Vinayaka Bhattaraka’ by a trader of Samatata, ‘Buddhamitra’. % This
image is two handed and a tooth oriented. Also he is ornamented with a
‘Kanthahara’, ‘Yagyopovita’, ‘Sarpavandha’ and Crown or ‘Mukuza’. In his legs a
symbol of lotus is found. A rat is also sat just down to his one leg. These kinds of
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features of Ganapati are actually found from ‘Vispudharmattarapurana’. Maximum
scholars think that this image was a specimen of ‘Pauranic Ganapati’. But some
scholars identified it as a god of ‘Mahayana’ Buddhism.

‘Siyana’ stone inscription of Pala king Nayapala or III Vigrahapala is discovered from
the village ‘Siyana’ of ‘Birabhim’ district in West Bengal.'® This inscription mainly
describes the love for Vaisnavism of the above mentioned king. But here ‘Gane$a’ is
mentioned as ‘Vighnanayaka’. This tells about the establishment of two Ganapati
images along with gold ‘Vedr’ in a temple of Gangasagara. Also ‘Barracpore’
copperplate of Vijayasena describes about the donation of a village to the brahmanas
for the maintenance of Lord ‘Mahesvar Bhattaraka’ temple (Siva Temple). ‘Ganesa
‘1s famous as ‘Dviradasya’ here. o

From Bengal inscriptions we find various names of Lord Ganapati. He was
worshipped by the traders and merchants of the society. Many Puranas like
‘Vamanapurana’, ‘Skandapurana’ and etc that Ganesa is the son of ‘Mahadeva’ and
‘Parvati’. He is also the husband of ‘Gana’ for which reason he borrows the name of
‘Ganapati’. ‘Mahabhatrata’ describes him as a writer and intellectual person. The
most important name of him is ‘Vinayaka’ because he was born without the help of
Siva. He was not born in a physical manner. Her story of birth is mythical. So he
called “Vinayaka’. But it is also being remembered that the cult of Ganapati was
mainly famous in the society of traders. Also we know that some temples were built
for his worship. But it is debatable to say that any kinds of ‘Ganapati Community ‘or
the community who prayed to only Ganesa was existed in early-medieval Bengal.
Also from ‘Paharpura’ of Bengal we find terracotta, stone and metal images of
‘Dviradasya’. The worship of Ganapati was not so much prevalent in Bengal but it
continued in a smaller way.

Siirya:

Other deity is Siirya whose mentions we find from ‘Rgveda’ as ‘Sabita’, ‘Mitra’,
‘Aditya’, ‘Pisa’, ‘Bhaga’ and etc. ‘Rgveda’ mentions Siirya with particular reverence
for the ‘Rising Sun’ one who empowers knowledge and good for all lives. The
‘Mahabharata’ opens its chapter on Sirya that reverentially calls him as an ‘Eye of
the Universe, Soul of all Existence’. But in later times Stirya worship was not spread
like Vaisnavism and may be it happened for the foreign connection of Sirya. It is
believed that first the ‘Magadvijiya’ or ‘Sakadvipiya’ brahmanas of outside India
came here and started the worship of Sarya. So the Indians took long time to start his
worship.

‘JagadiSapura’ copperplate of ‘Rajsahi’ district mentions that three men ‘Khemark’,
‘Bhoyila’ and ‘Mahidasa’ who donated lands for establishing a temple of
‘Sahasrarasmi’ (Surya).'® Also for the rituals of ‘Vali-Charu-Satra’ of
‘Gulmagandhika’ region lands were donated. This inscription is dated 447 AD which
belonged to the Gupta period. It actually deals with the establishment of Stirya temple
in Bengal which is very important. ‘Nidhanpura’ copperplate of Bhaskaravarmana
clearly compares his power with god Siirya. 19

“Bhuvanapatirivodaya  Nurktamandala  Jathajathamuchitakarani  Karavitarana
Kalitimirasanichaytaya” //
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In ‘Vangarh’ Prasasti of I Mahipala, Gopaladeva a son of King ‘Rajyapala’ and queen
‘Bhagyadevi’’ is compared with Siryadeva.”® Also ‘Krsnadvarika’ temple inscription
of Nayapila tells that son of Stidraka e.a. “Visvaditya’ became powerful likes Sﬁrya.21
Also we know about a temple of MirtiSiva and on the top of it gold ‘Kalasa’ (Pot)
was established whose rays were like Strya. This information is get from above
inscription. Here Siirya is called as ‘Bhanu’, ‘Arkapati’, and ‘Dinapati’. ‘Kamauli’
Copperplate of Vaidyadeva also depicts Siirya as southern eye of Visnu.?* Even the
‘Siyana’ Stone inscription mentions about a donation of chariot to a Strya temple. 2
Chariot is the mount of god Siirya. ‘Gaya Gadadhar’ temple inscription of Nayapala
started with the salutation of Siirya.? This above temple was established by any of the
devotee of Sirya. ‘Gaya Sitala’ temple inscription of Pala king Govindapala (ca.
1161-65 AD) is also started by the salutation of Siirya. But this inscription also
mentions about the erections of images belonging to ‘Narayana’, ‘Mahadeva’,
‘Maunaditya’, ‘Vijayaditya® and ‘Kedare$var’. Probably ‘Maunaditya’ and
‘Vijayaditya’ are the other names of Sun god. The brahmanas of Gaya were very
much fond of Stiryadeva and for this reason worshipping of Stirya was very famous in
Gaya.

In Sena inscriptions we find the mentions of Siirya like in ‘Barracpore’ copperplate of
\/ijayasena,25 ‘Sahitya Parisada’ copperplate of Visvariipasena 2 and ‘Idilpore’
copperplate of Kesavasena.?’ ‘Madhainagara’ copperplate of Laksnasena tells that
king gave a village named ‘Dapaniya-Pataka’ (Situated near Kantapura of Varendr1
region of Pundravardhanavukti) to a brahmana ‘Santyagarika Govindadevasarmana’
belongs to Kausika Gotra and son of Kumaradevasarmana.”® Here the ‘Trinayana’ of
Patichanana Siva is mentioned as ‘Diptarkadhyutisampanna’. Also the charioteer of
Strya is described as ‘Anura’.

From the Bengal inscriptions we find many names like ‘Sahasrarasmi’, ‘Arka’,
‘Lokanath’, ‘Dharma’, ‘Bhaskara’, ‘Bhuvanapati’, ‘Sabita’, ‘Ravi’, ‘Martanda’,
‘Divakara’, ‘Mihira’, ‘Maunaditya’, ‘Vijayaditya’ and so on of Siirya. In Bengal we
find the images and temples of Siirya but here this cult was never popular. But in
Gaya region it was be popularized. Strya was started to famous as the ‘Saviour from
Diseases’. The Sun ray has a power to protect people from Diseases especially from
the ‘Leprosy’ which was prevalent in Bengal on those times. From an inscribed Siirya
image of Dinajpura mentions that “Samasta Rogahanamharta”. It means the
importance of Strya was not only in religious purpose but also it had an impact on
practical lives of common people.

Chandra:

Chandra was also famous in Bengal which is reflected on the inscriptions. In
‘Nidhanpura’ copperplate of Bhaskaravarmana mentions about the son of
‘Mahabhiitavarma’ whose face looks like a moon.? The main worshipping god of
Bhaskaravarmana was Siva but in another hands he also mentioned as ‘Sasisekhara’
(Moon). ‘Khalimpura’ copperplate of Dharmapala (ca. 775-810 AD) describes about
the queen of Gopala, ‘Deddadevi’.*® Here Chandra and his wife RohinT’s love and
sanctity as a couple are described. Also Dharmapala’s minister ‘Narayanavarma’ built
a temple for Lord ‘Nannanarayana’ (Visnu) and for the maintenance of it Dharmapala
donated four villages to him. I Mahipala’s Vangarh Prasasti mentions about
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Chandradeva.®! “Siyana® stone inscription of Pala period shows an image of Chandra
who born by himself according to Puranic mythologies.*

‘Deopara’ Prasasti of Sena king Vijayasena also glorifies the Moon god.33
‘Barracpore’ copperplate of Vijayasena describes the beauty and prosperity of him. *
He is powerful and lover likes ‘Kamadeva’ which are mentioned in this inscription.
Actually the Senas believed that Chandra was their ancestral god and from him their
ancestors were born. ‘Anulia’, ** ‘Govindapura’®® and ‘Tarpanadighi’®’ copperplates
of Laksnasena describe about the cult of Chandra.

“Anandanmunidhou Chokaranikare Dukhochidatyankito

Kahlare Hatamahata Raviputavekohameveti Dhi

Yasyami Amrtatnh Samudyantasu Prakasanjaga

Tyatridhyan Paramparaparinatam Jyotistadastammude”.

In these above three inscriptions Chandra is described as ‘Osodhinath’. Also
Visvariipasena and Kes$avasena are described as ‘Somavarmsapradvipa’ in their
inscriptions. Soma is the other name of Moon god which corroborated from many
literary sources. ‘Pashimbhaga’ copperplate of Chandra king Srichandra clearly tells
that Chandra was their ancestral god because the name of the dynasty proofs this
concept. Also ‘Kamauli’ copperplate of Vaidyadeva and also the kings of Deva
dynasty e.g. ‘Damodaradeva’, ‘Dasarathdeva’ etc gave respect to Chandradeva.

There are many names of Chandra are found such as ‘Mrganka’, ‘Sast’, ‘Sasadhar’,
‘Sitara$mi’, ‘Sitakirana’, ‘Sitarasu’, ‘Indu’, ‘Chandramd’, ‘Soma’, ‘Dvirgja’,
‘Sudhanidhi’, ‘Sudhvarh$a’, ‘Osodhinath’ etc from their inscriptions. ‘Visnupurana’
and ‘Bhagavatapurand’ tells that Chandra was born as ‘Dvija’ but somewhere he
described as a king. Also the most important thing is the dedication of him to his wife
Rohin1 which known mainly from literary sources. In Bengal may be Chandra was not
worshipped as a main deity. Only ‘Siyana’ stone inscription tells about an
establishment of image of Chandradeva but there is no elaborate description about it.
So this cult lost its importance from the period when the Strya worship was started to
become famous in Bengal.

Indra:

Beside all of these above Puranic gods the mention of Indra is frequently found from
Bengal inscriptions. Indra is a Vedic deity of Hinduism. The maximum Slokas
(Approx. 250) of ‘Rgveda’ were written for war god Indra. But in later times he lost
his popularity for the coming of new religious thoughts. He was the king of heaven.
Bhaskaravarmana’s ‘Nidhanpura’ copperplate mentions about ‘Bhagadatta’ who
called as ‘Nrpatirindrasakha’.®® Indra get kingship among the gods after doing
hundred ‘A$vamedha’ sacrifices and for this reason he was famous as ‘Satakratu’.
‘Khalimapura’ copperplate of Dharmapala mentions him as ‘Purandhar’.
‘Bhagalapura’ copperplate of Narayanapala tells the defeating story of Indra by
Valiraja. 39‘Barracpore’ copperplate of Vijayasena mentions him as
‘Mahimahendra’.*® Also the ‘Sahitya Parisada’* and ‘Idilpore’** copperplates of
Vis$variipasena and Kesavasena accordingly describe him as ‘Mahimaghvana’ who
gave donations to the brahmanas. Indra is mentioned as ‘Devaraja’, ‘Jagyika’,
‘Purandhar’, ‘Vajrayudh’, ‘Asurahanta’, ‘Sachipati’ in the Bengal inscriptions. Also
the Puranas call him as ‘Vajrayudh ‘and ‘Akhandala’. It is also known that ‘Sach?’,
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the wife of Indra for her sanctity and dedication to her husband became an ‘Matrika’
of ‘Saptamatrikas’. So a mention of Indra is found from Vedas, Epics and Puranas.
He was described as a hero of many evil incidents and especially for this reason his
character among the people was shy which never be popular.

But the Puranpas like ‘Matsyapurana’, ‘Agnipurana’ and ‘Kalikapurana® tell about
the rules and regulations for build the images of Indra. Indra was survived as a
‘Dikapala’ of eastern part of India and in a stone slab of ‘Paharapura’ we find a
standing sculpture of him with his mount ‘Airavata’. According to R.C. Majumdar *®
and Sukumar Sen ** a ceremony called ‘Indradvaja’ was celebrated in Bengal at
medieval period which oriented with Indra. This view is also supported from the
writings of ‘Govindachandracharya’. But probably no separate community was grown
up for the worship of Indra. He was existed as a minor god.

Vayu:

Vayu is the Hindu deity, father of ‘Bhima’ and spiritual father of ‘Hanumana’. He is
famous by many names such as ‘Anila’, ‘Vyan’, ‘Vata’, ‘Tanuna’, ‘Pavana’, ‘Prana’
and etc. after the early Vedic period this god lost its place and became a minor deity
of Puranic religions. Only in the Vangarh Prasasti of Murti§iva we find mentions
about him. *°

“Vadata maruto Jiyam Saksatkrtakhilastavam” //

Here we find the mentions of Maruta. ‘Maruta’ and ‘Vayu’ were the different gods
but in Pauranic period they merged in a same god as Vayu. He became the Dikpala of
north and western zone. The worship of Vayu was never held separately in Bengal.
But with the worshipping of Hanumana he was also worshipped.

Varuna:

Another important god of Vedic age was Varuna who also became Dikpala in the
western part. He was the god of sky, water, justice and truth. Also in ‘Ramdyana’ he
was mentioned. ‘Muflgem’46 and ‘Nalanda’®’ copperplates of Devapila clearly tell
about ‘Varunaniketana’ which was actually the western part of his empire. The cult of
Varuna was not so much popular in Bengal. But there was a concept of building the
images of Varuna by following the described rules of many Puranas like
‘Matsyapurana’, ‘Agnipurana’ and so on. We find Many Sculptures of Varuna are in
Rajsaht Museum of Bangladesa and relieves from Paharpura temple. But a sculpture
of Paharpura temple is identified with “Yama’ by K.N. Dikshit.”® But Jitendranath
Bandhyopadhyay identified it with Varuna.*® In later days Varuna was started to
compare with the Lord ‘Sanideva’ and for this reason he lost the importance in
society.

Agni:

From Vedic literature we get numerous hymns belonged to Agni. The mention of
Agni is found in two Bengal inscriptions e.a. ‘Khaimapura’ copperplate of
Dharmapala® and ‘Pashimbhaga’ copperplate of Srichandra.’’ In Khalimapura
copperplate the auspicious love of Agni and his wife ‘Svaha’ are described. Also in
Pashimbhaga copperplate mentions about an establishment of ‘Vai§vanara’ image and
for it some lands of ‘Brahmapura-Chandrapura’ was donated. Buddhist king
Srichandra donated lands for worshipping of ‘Vai$vanara’ or ‘Agni’ which is unique
in those times Bengal. Examples of erection a monastery for Agni was not only rare in
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Bengal but also whole over India. Many Puranas and inscriptions describe him as
‘Hutabhuka’, ‘Svahapati’, and ‘Vai§vanara’. From the relief of Paharpura temple a
two handed, ‘Japamala’ and ‘Kamapdulu® oriented standing sculpture of Agni is
found.>® Also another image of Agni is discovered from the ‘Venisagara’ region
where the flames or rays of Agni are found.™

Kuvera:

Also Kuvera, a god of wealth and prosperity is mentioned in many Bengal
inscriptions. He is also the god-king of the semi divine Yaksas in Hindu mythology.
‘Tripura’ copperplate of regional king Lokanath (ca. 663-64 AD) mentions the name
of ‘Kuvera’ while giving the descriptions of Narayana. Also the ‘Khalimapura’
copperplate of Dharmapala tells about him along his wife ‘Bhadra’. >4 They are
depicted as great couple. Also in ‘Ramdyand’, ‘Mahabharata’, ‘Skandapurana’,
‘Padmapurana’, and etc he was mentioned. From Paharpura temple we find
sculptures of Kuvera.™ He was the Dikpala of northern part and worshipped with
Devi ‘Laksmi’ and ‘Annaptrna’ in Bengal. Only in the ‘Velava’ copperplate
Bhojavarma mentions about him. We find some sculptures of Yama, a god of death,
hell and Dikpala of southern part.”®

Dikpala:

The Guardians of the directions or Dikpalas are the deities who ruled in specific
directions according to Hinduism and Vajrayana Buddhism. We find the sculptures of
Dikpalas from the walls of many temples. There are ‘Asta’, ‘Nava’, and ‘Dasa’
Dikpalas. We find their representations in many inscriptions of the Bengal. ‘Badala’
Pillar inscription of Nayapala mentions Indra as the Dikpala of eastern part.>’

“Sakra Purodi$i Patirna Digantaresu”//

Narayanapala is compared with the Dikpalas in his Bhagalapura copperplate.”® Also
in ‘Sahitya Parisada’ and ‘Madanape‘tda’60 copperplates of Visvariipasena and
‘Idilpore’ grant of KeS$avasena depict the various roles of the Dikpz'ilas.61 But their
actual numbers are not mentioned properly. Mainly the ‘Astadikpalas’ such as
‘Soma’, ‘Agni’, ‘Arka (Siirya), ‘Anila’ (Vayu), ‘Indra’, ‘Kuvera’, ‘Appati’ (Varuna),
and Yama. In later days these Dikpalas were entered into the worship of Navagrahas
in Bengal.

Navagrahas:

We find the mentions of Navagrahas e.g. ‘Strya’, ‘Chandra’, ‘Mangala’, ‘Budha’,
‘Vrhaspati’, ‘Sukra’ and ‘Sani’. They are the astronomical bodies as well as the
mythical deities of Hinduism and Hindu astrology. From the first half of the 11"
century the worship of Navagrahas became started in ‘Rada’ region of Bengal.
‘Siyana’ stone inscription clearly mentions the king (Probably Nayapala or III
Vigrahapala) donated a golden lotus for Navagrahas. 62

“Chakre Jo Haimarh Navagrahamvojam” //

But among all of these Navagrahas the worship of Sirya became famous
independently by the ‘Sakadvipiya’ or ‘Magadvijiya’ brahmanas who came in Bengal
from outside. But the Navagrahas never get the high positions which the other
brahmanas had in Bengal. In Bengal there are rare specimens of Navagraha sculptures
as joint form are found. We find these sculptures on the doorjambs of many temples.
An image contained with Navagrahas is found from ‘Kankandighi’ excavations of
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Bengal. It is believed that by the ‘Grahapuja’ all the worries were gone and prosperity
comes on home and personal life.

Kartikeya:

Kartikeya was the god of war and son of ‘Siva’ and ‘Parvati’. Also he is an ancient
god traceable from Vedic era. He is mentioned in many early texts such as
‘Astyadhoyr’, ‘Arthasastra’, ‘Mahabharata’ and so on. He has many names like
‘Murugana’, ‘Skanda’, ‘Kumara’ and ‘Subrahmanya’. He is also mentioned in south
Indian literatures. ‘Nalanda’ copperplate of Devapala mentions about Kartikeya as a
son of ‘Sambhu’ and ‘Uma’.*® ‘Badala’ pillar inscription of Kedara Misra tells that
“Sriman Kedaramisra Guha Iva Vikasjatariipa- Prabhabah”. Siyana stone inscription
mentions about Nayapala who compared with Skanda.®* ‘Barracpore’ copperplate of
Vijayasena describes Kartikeya as ‘Kraufichar?.% ‘Madanapa'lda’66 and ‘Sahitya
Parisada’®’ grants of Visvariipasena and ‘Idilpore’ copperplate of Kesavasena call him
as ‘Sakti’ or ‘Saktidhar’ (Warlord).®® ‘Bhatera’ copperplate of Isanadeva mentions
Kartikeya as ‘Vahuleya’ (Son of Mahe$a) and ‘Rauhineya’ (Son of Chandra and
Rohin). ® These inscriptions highlight the powerful character of Skanda. He is also
the ‘Devasenapati’. ‘Adikhanda of Ramayana’ and ‘Vanaparva of Mahabharata’
describes the mythical birth story of Kartikeya. From 200 BCE to Gupta period the
worshipping of Skanda became popular in many parts of India. In south India he was
more popular than any parts of India. From Bengal we find many images and
sculptures of him especially from ‘Dinajapura’. ° But in Bengal no special
community of the devotees of Kartikeya is found. But he popularly presented in
Bengal’s culture.

Kamadeva:

The mention of Kamadeva is found directly or indirectly from Bengal inscriptions. He
was the Hindu god of human love or desire, often portrayed along with his wife Rati.
‘Nalanda’ copperplate of Devapala mentions about ‘Madana’ and ‘Rati” whose love
compared with the couple relation of ‘Samaragravira’ and ‘Taradevi’.”* Devapala is
described as ‘Manmathripu’. ‘Barracpore’ copperplate of Vijayasena tells that
Chandra is the friend of Madana. "* ‘Govindapura’, " “Tarpandight” " and ‘Anulia’
copperplates of Laksnasena mentions Kamadeva as ‘Raﬁpati’.75 ‘Bhuvane$var’
Prasasti of ‘Bhatta Bhavadeva’ describes the mythical story of reborn of Kamadeva
after destroying by Mahadeva. The inscriptions tell various names of Kamadeva like
‘Smara’, ‘Ratipati’, ‘Manmathraja’, ‘Kusumadhanu’ ‘Ananga’ and etc. there is a
debate about the birth story of Madana. We find the sculptures of Kamadeva and also
two of them are now in Rajsahi museum. They are belonged to Sena period. Now-a-
days the worship of Madana is celebrated in a larger way in North Bengal.
Conclusion:

After the above discussion it is clear that Bengal was the land of cultural synthesis.
Religion is the integral part of this culture. From the times of the Palas this culture
was revived in a new manner which corroborated from literary and archaeological
sources. Inscriptions are one of the most important sources of describing about
culture. From early-medieval Bengal we find numerous copperplate charters of ‘Pala’,
‘Sena’, ‘Chandra’, ‘Deva’, ‘Varmana’ and also etc dynasties. Pala and Sena were the
major dynasties of Bengal who patronized Buddhism as well as Brahmanism. Also
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the other dynasties of South-Eastern Bengal patronized Brahmanism and Buddhism.
Also the eighteen ‘Mahdapuranas’ and eighteen ‘Upapuranas’ were started to codify
in those time with deal with wide range of topic, myths, legends and other traditional
lore. It reflects polity, society, religion, culture and so many things. Puranas contain
the descriptions of many deities and some of them like “Visnu’, ‘Siva’ and female
cults which became very popular in early-medieval Bengal. But there were also some
gods who never get the top most position among the masses by their religious
believes. Especially Vedic gods and goddess lost their importance in this that period.
But the inscriptions of Bengal mention about some minor deities of Bengal.

The Vedic gods ‘Indra’, ‘Varuna’, ‘Mitra’, ‘Agni ‘are described in Bengal
inscriptions. They all were the main deities in Vedic especially Early-Vedic period
that lost their positions in later times. Also the mentions of ‘Brahma’, Ganapati’,
‘Kartikeya’ and ‘Strya’ are found in those vast ranges of inscriptions. Beside them
‘Dikpalas’, ‘Kamadeva’ and ‘Navagrahas’ were worshipped in Bengal. Many
inscriptions such as ‘Khalimapura’ copperplate of Dharmapala, ‘Nalanda’ copperplate
of Devapala, ‘Badala’ Pillar inscription and ‘Bhagalapura’ inscription of
Narayanapala, ‘Vangarh’ Prasasti of I Mahipala , ‘Sahitya Parisada’ copperplate of
Visvariipasena, ‘Idilpore’ copperplate of Kesavasena, ‘Kamauli’ copperplate of
Vaidyadeva, ‘Pashimbhaga’ copperplate of Srichandra etc mention about these gods
and their religious roles in society. Mainly the kings patronized ‘Vaisnavism’ and
‘Saivism’ but beside it they mentioned about the minor Puranic deities. It is proved
that they were alive in people’s mind which affected their religious and social lives.
Interesting thing is that we find some kinds of divisions among the minor gods in
behalf of their positions or social status. This is also highlighted in
‘Vrhaddharmapurana’ and ‘Brahmavaivartapurana’.

We know about Brahma who is the integral part of ‘Trimurti’ concept of Hinduism
but the cult of him never be popular in a massive way. Even in ‘Parichoponisada’ he
is not mentioned. But besides Brahma the cults of ‘Ganapati’ and ‘Siirya’ became
much popular. They were worshipped with ‘Visnu’, ‘Siva’ and ‘Sakti’. Bengal
inscriptions clearly mention about the ‘Navagrahas’ except ‘Ravi’. ‘Graharaja’
became very popular for maintain peace and prosperity in household of common
people. In maximum Hindu ceremony a hymn likes ‘Omdasadikapalebhyo Namah’ is
praised before the starting. It is a prayer for ‘Dasa Dikpalas’. Inscriptions bear some
of their names also. The Bengal inscriptions clearly tell about all of these deities. But
it is also to be remembering that there is no specific religious community born in
Bengal in that period. We find mentions of some temples of ‘Brahma’ and ‘Siirya’.
Also some images and sculptures of ‘Dikpalas’, Navagrahas’, ‘Kamadeva ‘and
‘Kartikeya’ are discovered from temple plaques, doorjambs and etc places.

The kings and rich people donated villages and lands to the brahmanas especially for
the maintenance of temples. For this reason in their inscriptions the minor deities get
placed as the symbol of their religious tolerance. Sometimes many festivals were
celebrated centering their worship. Also in today in tribal society they are worshipped.
Especially the worship of ‘Kamadeva’ is connected with the great Hindu festival
‘Holi Utsava’ also in today. It is a cultural side beside the religious importance of
these minor gods. But these deities never get a stronger position in early-medieval
Bengal beside the ‘Bhakti’ wave of ‘Vaisnavism’ and ‘Saivism’. Specific religious
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communities were not grown in this period in Bengal. But the point is that they were
survived or existed in the minds of common people. They have a great religious,
cultural and social impact not only in Bengal but also influenced the whole Indian
Subcontinent by their diversities which are beyond doubt.
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